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PHILO'S DOCTRINE OF THE DIVINE FATHER AND 
THE VIRGIN MOTHER 



The writings of the New Testament stand singularly separated, both 
in time and in character, from others. Their insularity gives great interest 
to whatever is nearest them, and may have some subterranean connection 
with their ideas or language. For example, the Wisdom literature on the 
farther side and Josephus on the hither side are eagerly searched for traces 
of such connection. But Philo Judasus is the one writer who stands 
assuredly nearest, both in time and in affiliations, to the New Testament. 
His life covers chronologically the life of Jesus, with a margin of probably 
ten or fifteen years on either side. Some of his writings doubtless belong 
to the decade or two immediately following the death of Christ. He was 
a Jew intense in his Judaism, yet with Greek culture filling his mind to the 
saturation point. 

There is, to be sure, in the writings of Philo no mention of Jesus or of 
the religion destined to so vast a development; but neither is there mention 
of Gamaliel or a hint that Philo was in the habit of visiting Jerusalem. 
Indeed, since Alexandria, his home, so far outshone Jerusalem in the eyes 
of Alexandrian Jews, while Greek culture was so distasteful to the con- 
servative Judean Jew, it is not strange that Philo, the Alexandrian, with his 
high social and civic standing, with his literary interests and allegorizing 
methods, should not have maintained intimate relations with Jerusalem 
in its religious and political mutations, save as certain of these were shared 
by Alexandrian Jews. Just as strange would it be, however, if the New 
Testament writers, especially Luke, Paul, and the author of the epistle 
to the Hebrews, did not show evidence of acquaintance with the writings 
of the noted Alexandrian, then in their freshest popularity and representing 
the thought of a cultivated Jewish writer of their own day, who, like them- 
selves, had begun to translate the Jewish hope into a hope for all humanity. 

Attention has frequently been called, by various writers and in various 
periods, to the resemblances between Philo and the New Testament. Yet 
contrast is frequently most marked where resemblance is most striking, and 
when a few of these similarities are pointed out, it is not strange that no 
convincing impression is made on the casual student. For it must be con- 
fessed that with the somewhat dreary and formidable mass of Philo's 
writings the acquaintance of most New Testament scholars is of the casual 
kind. It has seemed that it might be of service to cull out and present, 
for the reader's own examination, some three hundred brief citations indi- 
cating Philo's view as to God's assumption of the character of father and 
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husband, God's begetting by a human mother, God's begetting by a virgin, 
the distinction in the Godhead, the Philonic representations of the Logos 
as God and as the Son of God, the doctrine of the God-man, of a divine- 
human mediator, of a vicarious representative of the race, of the sinless 
man, and the like. Yet after their presentation the question still arises 
whether these expressions, so startling in their resemblance to New Testa- 
ment, and especially to creedal, utterances, yet so frankly figurative, so 
clearly guiltless of consistency, at times so puerile, can have been transferred 
in any real sense to the prose-world of New Testament ideas, so matter of 
fact, so charged with directest moral and spiritual affirmations, above all 
so normative to all of the world's and the individual's highest development 
since their promulgation. If, as is probable, the inescapable conviction 
comes to most students of the subject that a real and somewhat important 
influence has been exerted by Philo's writings upon those of the New Testa- 
ment, the fact of the utter inertness of the former, compared with the 
enormous vital force of the latter, will serve to strengthen the theory of 
a unique and divine presidence in the composition of the New Testament 
Scriptures and in their sway of human life and thought. 

An index of the citations precedes the citations themselves, which are 
given in the order of their occurrence in the Mangey text. Each citation, 
in addition to the reference to its location in the writings of Philo, is preceded 
by a serial number, which is used in making reference to it in the index. 
This has seemed the preferable plan, since many of the citations refer to 
various points under the classification, and their repetition would submerge 
an already overladen article. No account can be taken of questions as to 
the text, admittedly very corrupt in places; yet the large number of these 
similar citations doubtless lends a presumption of authenticity which could 
not be assumed for any single utterance. In a similar way, the wide and 
homogeneous diffusion of these citations throughout the works commonly 
attributed to Philo renders it less necessary to enter into the question of 
the geniuneness of particular treatises, albeit this diffusion forms a not 
unimportant argument for the substantial validity of what we may term 
the traditional canon of the Philonic books. The Tauchnitz edition of the 
text (Leipzig, 1893 ; 8 vols.) has been used, with free employment also of 
the translation of C. D. Yonge (London: Bohn, 1854; 4 vols.). Use of 
the original is made in this article where it seems most indispensable, but 
it need scarcely be said that this presentation of the subject will find its 
largest usefulness if it send the reader to the original for the full text and 
context of the citations. 
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I. INDEX OF TEACHINGS 

1. God as Father — 

The Father, 4, 7, 12, 15, 108, 163, 172, 173, 223, 246, 254, 259, 267, 271, 

274, 275. 277, 278, 280, 292, 293. 

The Father of all things, 1, 11, 26, 46, 48, 80, 87, 90, 104, 225, 250, 251, 

297. 

The Father of all things except the wicked, the evil, 102, 108, 144a. 

The Father of the universe, 46, 120, 121, 122, 135, 136, 137, 147, 153, 

159, 164, 176, 177, 203, 205, 231. 

The Father of the world, 69, 160, 166, 170, 190, 252, 254, 274. 

The Grandfather of time, 69, 250. 

The Father and Creator, 1, 2, 14, 28, 80, 153, 176, 203, 205, 206, 207, 

210, 231, 232, 244, 250. 

The Father and Sovereign, 19, 178, 238. 

The Father of all men, 157, 177, 188. 

The Father of those who have knowledge, 80. 

The Father of the soul of man, 124, 155, 183, 247, 252. 

The Father of generic virtue, 36, 37. 

The Father of the virtues, 67. 

The Father of perfect nature, 42. 

The Father of the intellect, 183, 248, 252. 

The Father of the virgin graces, 82, 106. 

The Father of the virtuous, 196. 

The Father of the seventh day, 200. 

The Father of the high-priest, 104, 126. 

The Father of the Logos (Word, Reason), 72, 80, 88, 104, 126, 166, 190. 

The Father of Idea, 69 (by Mangey's reading). 

The Father of the Israelites, 155, 243. 

The Father of Adam, 20, 22, 24, 224, 257, 258. 

The Father of Abel, 60 and, by implication, 267. 

The adoptive Father of Abraham, 66, 78, 225 (cf. 123). 

The Father of Isaac, 42, 47, 48, 49, 51, 56, 57, 94, 123, 300. 

The Father of Jacob, 53, 58. 

The Father of Bethuel, 101. 

The Father of Samuel, 68, 77. 

2. God begetting — 

a) By the virtues, 46, 47, 48, 56, 58. 

6) By the virtuous soul, 51, 59. 

c) By wisdom, 48. 

d) By his knowledge, 74. 

e) By education, 76 (the Logos-father). 
/) By the virgin memory, 73. 

g) By specific women: 
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Eve, 267. 

Sarah, 46, 47, 48, 56, 57, 87, 93, 94, 147, 295. 
Leah, 41, 45, 59. 
Rebecca, 45, 47. 
Zipporah, 45, 47. 
Tamar, 70, no (cf. -99). 
Hannah, 68, 77. 
h) By a virgin: 

By the virgin memory, 73. 

By a virgin nature, 48, 49. 

By the virgin virtues, 59. 

By the Therapeutridae, 230. 

By the virgin Sarah, 48, 49, 59, 93. 

By the virgin Leah, 59. 

By the virgin Tamar, 99 (cf. 70). 

3. God as Husband — 

Of Sarah, 47, 48. 
Of Leah, 35, 41, 47. 
Of his knowledge, 74. 
Of the virtues, 46. 
Of virginity, 49. 

4. God as Husband and Father 0} the same person, 48, 105, 115. 

5. Offspring of God — 

a) Their legitimacy, 145, 146 (cf. 41, 46, 47) 

6) Born of God, 65, 66, 87. 

c) Sons of God, 80, 196, 269. 

d) God opening the womb, 35, 41, 47, 83, 88, 93. 

6. The Logos as Father, 76, 80, 125, 147, 199. 

7. Divine and human parenthood — 

a) Parents as quasi-gods, 176, 181, 182, 197. 

b) Human generation only instrumental, 131, 185, 288, 295, 299. 

x c) Coexistence of divine and human agency in generation, 38, 42, 81, 116, 

145, 146, 288, 299. 
*d) Distinction between the husband of a woman and the father of her 

children, 35, 41, 46, 47. 

8. Birth or coition figuratively employed — 

a) Figurative use of the imagery explained, 81. 

b) The imagery of coition used of intellectual processes, 83, 84, 95, 96, 97, 
101, 200, 201. 

"These passages seem to throw light upon the readings of the Sinaitic palimpsest 
of the Syriac gospels (the Lewis Codex) in Matt. 1 : 18-25, where both divine and human 
paternity is assigned to Jesus, and it is twice said that Mary bore the child to Joseph. 
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9. Virginity — 

a) The idea of virginity: of the virtues, 49, 114; of the graces, 82, 158; 

of memory, 73; of numbers, 27, 180, 222 (cf. 89); of Moses' hands, 210; 

of opinion, 132; of mind, 199; of certain souls, 125; of the seventh 

day, 89; of the wife of the high-priest, 105, 109. 
6) Perpetual virginity, 59, 89, 101, 114, 209. 

c) Returning to a state of virginity after marriage, 48, 49, 59, 85, 193, 222. 

d) Virginity coexisting with illicit intercourse, 70, 99, 226, 113, 209. 

10. Immaculate conception, 169. 

a) Parentless, 273. 

b) Motherless, 87, 89, 169, 180, 200. 

11. Distinctions in the Godhead — 

a) Powers, 102, 103, 144, 161, 165, 265, 266, 279. 
6) The second God, 252, 284, 289, 292 (cf. 139a). 

c) A bad and a good God, 261, 268 (cf. 108, 116J, 102). 

d) The Logos or Word as God, 127, 129,. 147, 252, 284. 

e) Distinction between God and Lord, 143, 144, 165, 195, 279. 

12. Divinity {the appellation "God") ascribed to: the mind, 9, 30, 282, 296; 

Isaac, 107; Moses, 153; Jacob, 1106; Samuel, 77; the king, 255; the 
good man, 227; the stars, 263. 

13. Divinity or divine kinship attained by Moses, Abraham, Samuel, and others, 

52, 53, 54, 55, 65, 66, 77, 78, 81, 153, 174, 223, 225, 227. 

14. The God-man — 

a) The theanthropic nature: of parents, 202; Adam, 257, 258; Moses, 
100, 133, 150, 153; David, 249; the giants, 269; Samuel, 77; Israel, 
1106; Abraham, 225; the high-priest, 104, 126, 132, 133, 166, 189, 190, 
192; the Logos, 91, 104, 126, 129, 166, 189, 223, 247; the good man, 
nob, 133, 214, 221. 

b) God as generic man, 128, 132, 166 (cf. 174). 

c) A divine-human mediator, 91, 126, 129, 133, 192, 194, 215, 220, 223, but 
see 265. 

d) A vicarious representative of the human race, 34, 126, 132, 142, 166, 
194, 215, 224. 

e) God in the likeness of man, 128, 129. 

/) Man in the likeness of God, 148, 153, 227, 255. 

g) The kenosis of Adam, 224. 

h) The theanthropy and apotheosis of the gentiles combated, 239, 241, 242, 

243- 

15. Philo's anthropology — 

a) The body from the earth, the soul from God, 25, 216, 270, 287. 
. b) Man a copy of God, 161. 
c) The body evil, 40, 270, 287. 
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d) The origin of evil, 102, 1440, 268. 

e) Origin of the souls of the wicked, 108. 

/) The two Adams, 20, 32, 33, 34, 257, 258, 276. 

g) The brotherhood of the race, 157, 177, 283. 

h) The mind the god of the body, 9, 30a. 

i) The intellect divine, 25, 183, 254, 282, 296. 

j) The two races of mankind, 29 (cf. 20, 34). 

k) Adam and Eve, 224, 260. 

t) The sinless man, 104, 118, 194, 204, 214. 

II. CITATIONS FROM PHILO IN SERIAL ORDER 
From "Creation" 2 

1. II. "God the Creator and Father of all." 

2. "The Father and Creator." 

3. "A father is anxious for the life of his children." 

4. Of the external world "Moses .... predicated generation as an appro- 
priate description." 

5. IV. This world fashioned according to an archetypal idea, "that so, using an 
incorporeal model, formed as far as possible on the image of God, he might 
make this corporeal world a younger likeness of the older creation." In 
Chap. VI he explains that this incorporeal world is the reason of God (&oS 
XAyoy). 

6. V. "The Father and Creator." 

7. XVIII. "The Father." 

8. XXIII. God is the soul of the world. 

9. "The mind which exists in each individual (is) .... in some sort the God 
of the body which carries it about and bears its image within it." 

10. XXIV. "The Father of the universe {r&v «W)." 

11. "The Father of all (jif SI) virrav rarpl 0e$)." 

12. "The Father in the eyes of his children." 

13. The expression, "Let us make man," implies that God had assistants in the 
creative work. These, Philo says, are responsible for the evil, and God only 
for the good. 

14. XXV. "The Creator and Father." 

15. XXX. "The Father." 

16. XXXm. The number seven likened to "Victory, who had no mother, and 
to the Virgin goddess, whom the fable asserts to have sprung from the head of 
Jupiter." 

»The centered titles designate the Treatises of Philo. The Roman figures pre- 
fixed to citations refer to the chapters into which the Treatises are divided in the 
editions named above; in the case of Treatises divided into books and chapters, the 
book and chapter are indicated in the first reference in each book, and subsequent 
Roman figures refer to chapters. 
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17. XL. "The mouth through which, as Plato says, mortal things find their 
entrance and immortal things their exit." 

18. XLV. "The earth also, as it seems, is a mother." 

19. XL VI. "The Father and Ruler of all things." 

20. The first man created in the image of God was generic man, neither male 
nor female, incorporeal, immortal. The individual man, however, is a mix- 
ture of earthy substance and divine spirit. 

21. Man, "mortal as to his body, but immortal as to his intellect." 

22. XLIX. "For our generation has been from men, but (Adam) was created 
by God." 

23. L. The stars are "rational divine natures." 

24. Adam eager to please "his Father and King, .... being akin and nearly 
related to the ruler of all." 

25. LI. "Every man in regard to his intellect is connected with divine reason 
(tixeiwroj (klip Xfryv), being an impression or a fragment or a ray of that 
blessed nature; but in regard to the structure of his body he is connected 
with the universal world (dvavrt t# Ki<r/uf)." 

26. LV. "The Father of all was indignant." 

From "Allegories" 

27. Book I, Chap. V. The number seven compared by the Pythagoreans to the 
"goddess always virgin (tJ &avap6bnf), who was born without a mother, 
because it was not generated by any other, and will not generate any other." 

28. VII. "God never desists from creating something .... as being not only 
the Creator, but the Father of everything which exists." 

29. XII. "The races of men are twofold, for one is the heavenly man, the other 
the earthly man." (AittA ivSpiSmuv y4vi). 'Oftiv ydp hnv ovp&vios ivBpunros, o 
Si 7i}iVos.) 

30. XIIIo. The mind is, as it were, the god of the irrational part (ilo-avcl 
y&p 0e6s &rt tow SKoyov & rods), for which reason Moses does not hesitate 
to call it "the god of Pharaoh." 

b) The human intellect ' ' taking hold of the nature of God. " 

c) "Some things are created not by God, but through him, and the best 
are created both by him and through him." 

31. XVI. Two Adams, the one factitious (imr\<urp4vor), the other modeled 
after the image of God. 

32. XXVIII. The two Adams, "the one somewhat earthly, the other having no 
participation in any perishable matter." 

33. Book II, Chap. II. The two Adams. 

34. IV. "Having first modeled the generic man, in whom they say that the male 
and female sexes are contained, he afterward created the specific man, Adam." 

35. XIII. "But that it is God who begets men (4 yevvwv) he will testify in the 
case of Leah, when he says, 'But the Lord, when he saw that Leah was hated, 
opened her womb, but Rachel was barren.' But it is the special property 
of the husband (ivSphs Si tSmv) to open the womb." 



498 THE AMERICAN JOURNAL OF THEOLOGY 

36. Book I, Chap. XIX. Generic virtue honored on account of its Father, God. 

37. Generic virtue "issues out of the wisdom of God, and that is the Word of 
God." 

38. Book III, Chap. XXVIII. Speaks of the birth of Isaac in the ordinary 
manner. 

39. XXIX. Speaks of the birth of Rebeccah's children in the ordinary way. 

40. LII. Platonic doctrine of the soul "bound up in the body." 

41. LXIII. Jacob to Rachel: "I am not in the place of God, who alone is 
able to open the womb of the soul, and to implant virtues in it, and to cause 
it to be pregnant and to bring forth what is good. Consider also the history 
of thy sister Leah, and you will find that she did not receive seed of fertility 
from any creature, but from God himself. 'For the Lord, seeing that Leah 
was hated, opened her womb, but Rachel was barren.' .... God opens 
the wombs, implanting good actions in them, and the womb, when it has 
received virtue from God, does not bring forth to God, for the living and 
true God is not in need of anything, but she brings forth sons to me, Jacob, 
for it was for my sake probably that God sowed seed in Virtue, and not 
for his own. Therefore another husband of Leah (M& t?$ Aefas) is found 
to be passed over in silence, and another father of the children of Leah, for 
he is the husband (&v>ip pAv) who openeth the womb, but he is the father 
{vwriip Si) of the children to whom the mother is said to bear them." 

42. LXXVII. At the beginning of the chapter Abraham is spoken of as the 
veritable father of Isaac, but later on the paternity is ascribed to God. "What 
is here said has some such meaning as this: 'The Lord has begotten Isaac.' 
For he is the Father of perfect nature, sowing and begetting {airdpuv .... 
itof yewQv) happiness in the soul." 

From "Cherubim" 

43. VII. God the Father of the stars. 

44. IX. "I have also on one occasion heard a more ingenious train of reasoning 
from my own soul, which was accustomed frequently to be seized with a cer- 
tain divine inspiration (0eo\ijirT«<r&n), even concerning matters which it 
could not explain to itself; which now, if I am able to remember it accurately, 
I will relate. It told me that in the one living and true God there were two 
supreme and primary powers — goodness and authority; and that by his 
goodness he had created everything, and by his authority he governed all 
that he had created; and that the third thing which was between the two, and 
had the effect of bringing them together, was reason (Myor) for that it was 
owing to reason that God was both a ruler and good. 

"Now of this ruling authority and goodness, being two distinct powers, the 
cherubim were the symbols, but of reason (\6yov) the flaming sword was 
the symbol. For reason is a thing very swift and fiery." 

45. XII. "Abraham, Isaac, Jacob, Moses, and if there are any others of like zeal 
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with them, are not represented as knowing their wives .... for they who 
live with these men are in name indeed wives, but in fact virtues." 

46. XIII. "But it is not lawful for Virtues which are the parents of many per- 
fect things to associate with a mortal husband, but, without having received 
the seed of generation from any other being, they will never be able by them- 
selves alone to conceive anything. Who then is it who sows good seed in 
them, except the Father of the universe, the unbegotten God, he who is the 
Parent of all things (t4 (ripnrarra yevv&v) ?" 

"This, therefore, is the being who sows, and presently he bestows his own 
offspring which he himself did sow; for God creates nothing for himself, 
inasmuch as he is in need of nothing, but he creates everything for him 
who is able to take it." 

47. "And I will bring forward as a competent witness in proof of what I have 
said the most holy Moses. For he introduces Sarah as conceiving a son 
when God beheld her by himself, but he represents her as bringing forth her 
son, not to him who beheld her by himself, but to him who was eager to 
attain unto wisdom, and his name is called Abraham. And he teaches the 
same lesson still more plainly in the case of Leah where he says 'that God 
opened her womb.' But to open the womb is the special business of the 
husband (ivSpAt tSiav). And she, having conceived, brought forth, not 
to God, for he alone is sufficient and all-abundant to himself, but to him who 
underwent labor for the sake of that which is good; so that in this instance 
virtue received the divine seed from the first great Cause of all things, but 
brought forth her offspring to one of her lovers who deserved to be preferred 
to all her other suitors. And when again the all-wise Isaac addressed his 
supplications to God, Rebecca, who is Perseverance, became pregnant by 
the agency of him who received the supplication; but Moses who received 
Zipporah, that is winged and sublime Virtue, without any supplication or 
entreaty on his part, found that she conceived by no mortal man." 

48. XW. Jeremiah, "like a man very much under the influence of inspiration, 
uttered an oracle in the character of God, speaking in this manner to most 
peaceful Virtue: 'Hast thou not called me as thy house, and thy father, and 
the husband of thy virginity ?' showing that God is a house, the incorporeal 
abode of incorporeal ideas, and the Father of all things, inasmuch as it is he 
who has created them; and the husband of Wisdom, sowing for the race of 
mankind the seed of happiness in good and Virgin soil. For it is fitting for 
God to converse with an unpolluted and untouched and pure nature, in truth 
and reality virgin, in a different manner from that in which we converse with 
such. For the association of men with a view to the procreation of children 
makes virgins women. But when God begins to associate with the soul, he 
makes that which was previously woman now again virgin. Since banishing 
and destroying all the degenerate appetites unbecoming a human being, by 
which it had been made effeminate, he introduces in their stead genuine and 
perfect and unadulterated virtues; therefore he will not converse with Sarah 



500 THE AMERICAN JOURNAL OF THEOLOGY 

before all the habits, such as other women have, have left her and she has 
returned into the class of pure virgins." 

49. XV. "But it is perhaps possible that in some cases a virgin soul may be 
polluted by intemperate passions and so become impure. On which account 
the sacred oracle is cautious, calling God the husband, not of a virgin, but 
of virginity; of an idea, that is to say, which is always existing in the same 
principles and in the same manner .... therefore it is seemly that the 
uncreated and unchangeable God should ever sow the seeds of immortality 
and virgin virtues in a woman who is transformed into the appearance of 
virginity. Why then, O soul, since it is right for you to dwell as a virgin 
in the house of God, and to cleave to wisdom, do you stand aloof from these 
things and rather embrace the outward sense which effeminates and pollutes 
you?" 

50. XVII. "In the history of Moses the names which he affixes to things are 
the most conspicuous energies of the things themselves, so that the thing 
itself is at once of necessity its name, and is in no respect different from the 
name which is imposed upon it." 

51. XXXI. " Such a house being prepared in the race of mankind, all things on 
earth will be filled with good hopes, expecting the return of the powers of 
God; and they will return bringing laws from heaven and bonds for the 
purpose of sanctifying it and hallowing it, according to the command of 
their Father; then, becoming the associates and companions of these souls 
which love virtue, they sow in them the germs of happiness; as they gave 
to the wise Abraham his son Isaac as the most perfect proof of their grati- 
tude for tthe hospitality experienced from him." 

From "Sacrifices of Abel and Cain" 

52. III. "Speaks of the death of Moses as "the migration of a perfect soul to 
the living God." His soul "was at that time becoming gradually divine 
(iTrv6etA.towriv)." 

53. IX. "But if, having gone through a constant course of improvement, you 
shall at last arrive at the end, then not only shall the Father give thee the 
pre-eminence, but he shall bestow on thee all the inheritance of the Father, 
as he did to Jacob." 

54. XXXIX. The legislative power of God has a twofold division, one referring 
to rewards and the other to punishments; "accordingly the Levite is the 
minister of the former division, for he performs all the ministrations which 
have a reference to perfect holiness, according to which the human race is 
raised up and brought to the notice of God, either by whole burnt-offerings, 
or else by saving sacrifices, or else by repentance for one's sins." 

From "Worse Against the Better" 

55. II. "All those who through the improvement of their reason are adorned 
in the similitude of the Father." 
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56. XVII. Abraham says: "It is the use and enjoyment of virtue (Sarah) 
which is happiness, and not the bare possession of it. But I should not 
be able to use it unless you, by letting down the seeds from heaven, had 
yourself made virtue pregnant; and unless she had brought forth the germs 
of happiness, namely Isaac." 

57. XXXIII. "For if Isaac, being interpreted, means laughter, and if it be 
God who is the cause of laughter according to the true testimony of Sarah, 
then he may most properly be said to be the father of Isaac." 

From "Posterity of Cain" 

58. XVIII. "On which principle also it is that he also calls Israel, who was 
the younger brother in point of time, the first-born son (vpurtr/ovav viAr), 
judging of him by his merit, signifying therefore that, since to see God is 
the most clear proof of primogeniture, he is in consequence pardoned as the 
eldest offspring {yivvTina vpiSmarov) of the uncreate, incomprehensible 
God, conceived by that Virtue which is hated among men, and to whom 
the law enjoins that the honors of seniority shall be paid as being the eldest." 

59. XL. "Now of the four Virtues some are always virgin, and some from 
having been women have changed into virgins, as Sarah did, 'For it had 
ceased to be with her after the manner of women,' when she began to conceive 
her happy offspring, Isaac. For in truth it is not permitted to any mortal 
to pollute incorruptible nature, nor even clearly to comprehend what it is. 
If by any means he were indeed able to become acquainted with it, he would 
not cease to hate and regret it; on which account Moses, in strict accordance 
with the principles of natural philosophy, represents Leah as hated, for 
those whom the charms of the pleasures, which are Rachel, that is to say, 
the outward sense, attract, cannot be endured by Leah, who is situated 
out of the reach of the passions; on which account they repudiate and 
detest her. But, as far as she herself is concerned, her alienation from the 
creature produces her a close connection with God, from whom she receives 
the seeds of wisdom and conceives and travails and brings forth virtuous 
ideas worthy of the Father who begot them. If therefore you, O my soul, 

' imitating Leah, reject mortal things, you will of necessity turn to the incor- 
ruptible God, who will shed over you all the fountains of his good." 

60. XLIX. "For she says, 'God has raised me up another seed instead of Abel 
whom Cain slew,' for it has been said with great exactness and neatness 
that no single divine seed ever falls to the ground, but that they all rise up 
from the things of the earth and leave them and are borne upward toward 
heaven; but the seeds that are sown by mortals do not all of them come to 
perfection." 

61. LI. "God the Creator and Father of the universe" (h-oiijtV ml var4pa 
to8 mrrti). 
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From "Giants" 

62. II. The stars are entire souls, pervading the universe, unadulterated and 

divine (dmj/iWToi re xal $etai). 

63. III. "Some souls have descended into bodies, and others have not thought 
worthy to approach any one of the portions of earth; and these, when hal- 
lowed and surrounded by the ministrations of the Father, the Creator has 
been accustomed to employ as handmaidens and servants in the administra- 
tion of mortal affairs These then are the souls of those who have 

been taught some kind of divine philosophy, meditating from beginning to 
end on dying as to the life of the body in order to obtain an inheritance of the 

incorporeal and imperishable life Those giving themselves up to 

the pursuit of unstable things, not one of which is referred to the most excellent 
portion of us, the soul or mind, but all rather to the dead corpse connected 
with us, that is, to the body." 

64. IV. Good angels serving as ambassadors of man to God and of God to 
man. Evil angels = demons = giants = wicked men who, "not being 
acquainted with the daughters of right reason (t4s /jiv 6p0ov \6you ftryaT^ws), 
that is, with the sciences and the virtues, but which pursue the mortal 
descendants of mortal men, that is, the pleasures .... have selected some 
of them to be their wives." 

65. XIII. "Some men are born of the earth, and some are born of heaven, 
and some are born of God" (ol niv yfy, oi Si oipavou, oi St #eoB yey&vavip 

tpdporrot). 

66. XIV. "Abraham, while in Chaldea and still Abram, was. a man bora of 

heaven, investigating the sublime nature of things on high But 

when he became improved and was about to have his name changed, he then 
became a man born of God, according to the oracle which was delivered 
to him: 'I am thy God; take care that thou art approved before me to be 
blameless.' " 

From "Unchangeabieness of God" 

67. I. "For the appropriate progeny of God (tA obcad toB 8eoi ytvy^itara) 
are the perfect virtues." 

68. II. "Hannah, when she had become pregnant, having received the divine 
seed, and after she had completed the time of her labor, brought forth, in 
the manner appointed by the arrangement of God, a son whom she called 
Samuel." 

69. VI. "God is the Creator (Sviuovpn/as) of time also, for he is the Father 

of its father, and the father of time is the world so that time stands 

toward God in the relation of a grandson; for this world is a younger son 
of God; for the only son he speaks of as older than the world is Idea." 

70. XXIX. "Thamar .... receives a divine seed .... is filled with the 
seeds of virtue." 

71. "The Word of God, the interpreter and prophet of his will." 
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From "Tilling of Noah" 

72. XXI. "God .... appointing as ... . immediate superintendent of (the 
sun, moon, and stars) his own right reason, his first-born son (ji>v 6p8Av 
avroQ \6yor, Tpurbyovov), who is to receive the charge of this sacred com- 
pany as the lieutenant of the great king." 

From "Planting of Noah" 

73. XXX. "The Father .... produced a race, which should be capable of 
receiving all learning and of composing hymns of praise, producing them 
from one of the faculties existing around him, the virgin Memory, whose 
name men in general distort and call Mnemosyne." 

From "On Drunkenness" 

74. VIII. "The Creator of the universe is also the Father of his creation; and 
.... the mother was the knowledge of the Creator, with whom God uniting, 
not as a man unites, became the Father of creation. And this knowledge, 
having received the seed of God, when the day of her travail arrived, brought 
forth her only and well-beloved son, perceptible by the external senses, namely 
this world." 

75. XI. "Was not the Ruler of the universe the Creator and Father of it ? 

76. XX. "Men who honor instruction and right Reason are the most excellent 
guardians of the laws which the father, that is to say, right Reason, estab- 
lished, and faithful stewards of the customs which Education, the mother, 
instituted; and they were instructed by right Reason, their father, to honor 
the Father of the universe, and not to neglect the customs and laws estab- 
lished by Education, their mother." 

77. XXXVI. "Samuel was perhaps in reality a man .... was born of a 
human mother .... abandoned the ranks of mortal things." 

From "On Sobriety" 

78. XI. "Abraham had God as his father .... was his adopted only son." 

From "Confusion of Languages" 

79. XIV. "'Behold a man whose name is the East' (Zech. 6:12) ... . that- 
incorporeal being who in no respect differs from the divine image .... 
For the Father of the universe has caused him to spring up as his eldest son, 
whom in another passage he calls the first-born; and he who is thus born, 
imitating the ways of his Father, has formed such and such species, looking 
to the archetypal patterns." 

80. XXVIII. Certain men "display a perfect ignorance of the one Creator 
and Father of all things; but they who have real knowledge are properly 
addressed as the sons of the one God, as Moses also entitles them where he 
says, 'Ye are the sons of the Lord God' (Deut. 14: 1), and again, 'God who 
begot thee' (Deut. 33 : 18) ... . and even if there be yet r/ot anyone worthy 
to be called a son of God, nevertheless let him labor earnestly to be adorned 
according to his first-born Word, the eldest angel, as the great archangel 
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of many names; for he is called the name of God, and the Word, and the 

man according to God's image, and he who sees Israel for even if 

we are not yet suitable to be called the sons of God, still we may deserve 
to be called the children of his eternal image, of his most sacred word; for 
the image of God is his most ancient word." 

81. "Those who flourished many years afterward and lived blameless lives are 
spoken of as the sons of David, though during his lifetime even their great- 
grandfathers had not been born. The truth is that the birth here spoken 
of is that of souls made immortal by their virtues, not of perishable bodies, 
and this birth is naturally referred to the leaders of virtue as its parents 
and progenitors." 

From "Migration of Abraham" 

82. VII. "How then should any good thing be wanting when the all-accom- 
plishing God is at all times present with his graces, which are his virgin 
daughters, which he, the Father who begot them, always cherishes as virgins 
(iwvpoTfxxpa), free from all impure contact and pollution?" 

83. Philo's experience: "Sometimes .... I have found my mind barren and 
unproductive and have been .... filled with amazement at the power 
of the living God, by whom the womb of the soul is at times opened and at 
times closed up; and sometimes, when I have come to my work empty, 
I have suddenly become full, ideas being in an invisible manner showered 
upon me and implanted in me from on high." 

84. XXV. "And I have brought forth, too, without requiring a midwife 

God having sown and generated an excellent offspring." 

85. XXXIX. "The soul which before appeared to be defiled, changes and 
returns to its virgin state." 

From "Who is the Heir?" 

86. XII. "The race of mankind is twofold, the one being the race of those 
who live by the divine Spirit and reason; the other of those who exist according 
to blood and the pleasure of the flesh." 

87. "Sarah has none but a male offspring, being born only of God, who is the 
Father of all things, being that authority which is without a mother. - 'For 
truly,' says the Scripture, 'she is my sister by my father's side, but not by 
my mother's.' " 

88. XXrV. "That which openeth the womb is the invisible, spermatic, tech- 
nical, and divine Word, which shall properly be dedicated to the Father." 

89. XXXV. "The seventh day, always virgin and without any mother." 

90. "The fifth commandment .... is sacred, having reference, not to men, 
but to him who is the cause of birth and existence to the universe, in accord- 
ance with which it is that fathers and mothers appear to generate children; 
not generating them themselves, but only being the instruments of generation 

in his hands Since mortal parents are the boundaries of the immortal 

powers, which, generating everything according to nature, have permitted 
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this lowest and mortal race to imitate their powers of generation, and so to 
propagate its own seed; for God is the beginning of all generation, and 
the mortal species of mankind, being the lowest and least honored of all, 
is its end." 

91. XLII. "And the Father who created the universe has given to his arch- 
angelic and most ancient Word a pre-eminent gift, to stand on the confines 
of both, and separate that which had been created from the Creator. And 
this same Word is continually a suppliant to the immortal God on behalf 
of the mortal race, which is exposed to affliction and misery; and is also 
the ambassador, sent by the Ruler of all to the subject race. And the Word 
rejoices in the gift and, exulting in it, announces it and boasts of it, saying, 
'And I stood in the midst, between the Lord and you;' neither being uncreate 
as God nor yet created as you, but being in the midst between these two 
extremities, like a hostage, as it were, to both parties: a hostage to the 
Creator, as a pledge and security that the whole race would never fly off 
and revolt entirely, choosing disorder rather than order; and to the creature, 
to lead it to entertain a confident hope that the merciful God would not 
overlook his own work." 

92. LVTL "The intellectual and heavenly race of the soul will ascend to the 

purest ether as its father." 

From "On Seeking Instruction" 

93. II. Sarah "is accustomed to bring forth children to God alone .... 
who, as Moses says, 'opened her womb,' which was at all times virgin." 

94. III. "He does not say that Sarah did not bring forth at all, but only that 
she did not bring forth for him, for Abraham." 

95. IV. "For those who recollect a thing think that the mind is the father 
and cause of their recollecting." 

96. XIII. "Their soul has not been able to comprehend anything or to become 
pregnant with a new idea." 

97. XIV. Philo begetting offspring by the handmaidens of philosophy. 

98. XVI. "Egypt being the country of the age of childhood." 

99. XXm. "Virtue .... like Tamar, sits down in the public road, in order 
that those who are overcurious on the subject may take off her veil and 
behold the untouched and unpolluted and most exquisite and truly virgin 

• beauty of modesty and chastity." 

100. XXX. "The prophetic word, by name Moses." 

From " Fugitives " 

101. IX. "Bethuel means 'the daughter of God,' always a virgin, yet a full- 
grown man. All the virtues bear the names of women, but have the powers 
and actions of full-grown men. Wisdom, the daughter of good, is both 
male and a father, is that which sows the seed of and begets learning in 
the soul." 
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102. XIII. "The expression, 'Let us make,' indicating a plurality of makers 
.... The Father is conversing with his own powers, to whom he has 
assigned the task of making the immortal part- of our soul, while he 
was fashioning the rational part within us ... . also because the soul 
of man alone was destined to receive notions of good and evil .... he 
thought it necessary to assign the origin of evil to other workmen than 
himself, but to retain the generation of good for himself alone." 

103. XIX. "The Word is, as it were, the charioteer of the powers, and he who 
utters it is the rider who directs the charioteer how to proceed with a view 
to the proper guidance of the universe." 

104. XX. "The high-priest is not a man, but is the Word of God .... he 
has no errors .... cannot be defiled, because .... he has received 
imperishable and wholly pure parents, God being his Father, who is also 
the Father of all things, and Wisdom being his mother, by means of whom 
the universe arrived at creation." 

105. XXI. To this high-priest "'a virgin of the sacred race is joined,' that 
is to say, an opinion forever pure and undefiled and imperishable .... 
being content with her who has chosen one husband and one Father only, 
the all-governing God." 

106. XXV. God "displaying himself by his virgin graces .... to all those 
who are desirous to see him." 

107. "For it was not a man which was now being brought forth (Isaac), but a 
conception of the purest character .... truly divine (0&>v 6vrw)." 

From "The Change of Names" 

108. IV. "The creative power which is called God .... for by means of 
this power the Father who begot and created all things did also disperse 
and arrange them. The soul indeed of the wicked, God did not make." 

109. VI. "There is nothing between God and the soul but his own virgin grace." 
no. XXIII. a) "Isaac must not have been a man, but the adopted son of God 

(i (vSuifftros viit 0eoO) .... 6) and indeed Moses calls the man of 
an intellect devoted to virtue a god, when he says, 'The Lord, seeing that 
Leah was hated, opened her womb' . . . . c) But Tamar, when she 
became pregnant of divine seeds* and did not know who it was who had 
sown them .... decided within herself that it was not a mortal man 
who gave these things." 
in. XXIV. "And Wisdom, which after the fashion of a mother has conceived 
and brought forth the self-taught race, points out that it is God which is 
the sower of it." 

112. XXV. a) "Virtue is the mother of all created good, without having 
received the seed of it from any mortal man." . . . . b) Hannah .... 
by 'she who was barren' means the mind which has never received any 
mortal seed." 

113. XXXVI. "Dinah means incorruptible judgment, justice the attribute 
seated by God, the everlasting virgin (^ <ie! TapBivos)." 



THE DIVINE FATHER AND THE VIRGIN MOTHER 507 

114. "The ever-virgin virtue." 

115. XXXVII. a) "Having no knowledge of the one husband and Father of 
the virtue-loving soul, namely God (jbv tva ttvSpa ml traripa QiKapirov 
^«x5s, 6e6v)," 

b) "Moses is the purest mind, and Aaron is his word (XAyos outoB)." 

116. XLW. a) "Leah is thought worthy of such an honorable reception by 
the prince that her womb is opened by him so as to receive the seed of 
divine generation." 

b) "And do not wonder if God, who brings forth all good things, has also 

brought forth this (self-taught) race "which, though rare on earth, 
is very numerous in heaven." 

c) "Why then do you wonder if God showers upon men virtue, unaccom- 
panied by any labor or suffering .... and indeed we read in Scrip- 
ture: 'Behold, I rain upon you bread from heaven.'" 

117. XLV. "Virtue therefore will bring thee forth a legitimate male child, 
far removed from all effeminate passions." Spoken of Isaac. 

118. XL VI. '"And at that time she shall bring forth a son to thee,' that is to 
say," Wisdom shall bring forth Joy. What time, O most marvelous being, 
are you pointing out ? Is it that which cannot be indicated by the thing 
brought forth ? For that must be the real time, the rising of the universe, 
the prosperity and happiness of the whole earth and of heaven and of all 
intermediate natures and of all animals and all plants." 

From "Dreams" 

119. Book I, Chap. X. Socrates among the Greeks corresponds to Terah among 
the Hebrews in following the motto, "Know thyself." "Socrates was 
really a man; but Terah was the principle (X47os) in accordance with 
which each one is to know himself." 

120. 121, 122. XII, XIII, XV. "God the Father of the Universe." 

123. XXVIII. God "teaching Abraham and begetting Isaac .... assigning 
to one the soul of a pupil and to the other that of a son." 

124. XXXI. "The Father who begot the soul." 

125. XXXIV. "Right reasons of wisdom do ye all leap up, form connections, 
sow seed, and pass by no soul which you see rich and fertile and well- 
disposed and virgin; but, inviting it to association and connection with 
you, render it perfect and pregnant, for so you will become the parent of 
all kinds of good things, of a male offspring, variegated, ring-straked, and 
speckled." 

126. XXXVII. "For there are, as it seems, two temples belonging to God; 
one being this world, in which the high-priest is the divine Word, his own 
first-born son. The other is the rational soul, the priest of which is the 
real true man, the copy of whom perceptible to the senses is he who performs 
his paternal vows and sacrifices, to whom it is enjoined to put on the afore- 
said tunic, the representative of the universal heaven, in order that the 
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world may join with the man in offering sacrifice, and that the man may 
likewise co-operate with the universe." 

127. XXXIX. "'I am the God who was seen by thee in the place of God' 
('E7<i elfu 6 0eAs i 6<j>ffels <ni \iv t6tti# fooS]) .... Do not pass by what 
is here said, but examine it accurately and see whether there are really 
two gods. For it is said, 'I am the God who was seen by thee,' not in my 
place, but 'in the place of God' as if he meant some other God. What 
then ought we to say? There is one true God only, but they who are 
called Gods catachrestically are many; on which account the holy Scripture 
on the present occasion indicates that it is the true God that is meant by 
the use of the article, the expression being, 'I am the God' (6 0«fe); but 
when the word is used catachrestically, it is put without the article, the 
expression being, 'He who was seen by thee in the place, not of the God, 
but "of God"' (*»8); and what he here calls God is his most ancient 
word." Cf. John I : I (i Xcfyos 1jv vpbs riv 6e6v, ml Be&s 1jv i \6yos). 

128. XL. "The Scripture .... has spoken of God under the likeness of man, 
though not of any particular man." 

129. XLI. "Why then do we wonder if God at times assumes the likeness of 
the angels, as he sometimes assumes even that of men, for the sake of assist- 
ing those who address their entreaties to him? .... He assumes the 

appearance of an angel without changing his own real nature Those 

who are unable to bear the sight of God look upon his image, his angel 
Word, as himself." 

130. Book II, chap. IV. "The virtuous man .... contemplating the things 
that are in the world and inquiring about the Father who made them." 

131. X. "Cut off the hand and the power, because it has thought that the 
faculty of propagating seed was in our own power, and also because it 
has attributed to the creature the power which belongs to the Creator." 

132. XXVIII. ' The high-priest of whom we are speaking is a perfect man, 
the husband of a virgin, a most extraordinary statement (tA irapaSo{tfra 
Tor), who has never been made a woman, but who, on the contrary, has 
ceased to be influenced by the customs of women in regard to her connections 
with her husband. And not only is this man competent to sow the seeds 
of unpolluted and virgin opinion, but he is also the father of sacred reason- 
ings .... he is ... . the entire race of mankind, or, rather, he is a sort 
of nature bordering on God, inferior indeed to him, but superior to man. 
.... Will he then be God? I would not venture to say that .... 
but he touches both extremities." 

133. XXXIV, XXXV. The mind belongs either to God alone "or else to that 
intermediate nature which is between the mortal and the immortal race 
.... indicating that the mind of the wise man .... is superior indeed 
to man, but inferior to God .... And the good man is on the borders, 
so that one may appropriately say that he is neither God nor man, but that 
he touches the extremities of both, being connected with the mortal race 
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by his manhood and with the immortal race by his virtue." The charac- 
teristic of intermediate nature between God and man is applied to the 
high-priest when he enters the holy of holies, by a strange mistranslation 
of Lev. 16:17. 

134. XXXVI, XXXVII, refer to the Word as a river, and as "the cup-bearer 
of God, the Master of the feast." 

From "On Abraham" 

135, 136, 137. II, XI, XVI. "The Father and Creator of the Universe." 

138. XI. Abraham, Isaac, and Jacob, in name indeed men, but in reality 
Virtues. The nature of the Virtues is immoital. 

139. XV. Abraham, "the wise man .... busied in the search after the true 
God. For the Chaldeans were above all nations addicted to the study of 
astronomy and attributed all events to the motions of the stars. The 
man who had been bred up in this doctrine .... beginning to perceive 
a pure ray of light .... followed the light, and saw what he had never 
seen before, a certain governor and director of the world standing above 
it." 

1390. XVI. The "world is not the first God, but the work of the first God." 

140. XVIII. "What other man would not have returned to his former home ?" 

141. XIX. Abraham goes into Egypt with his family. 

142. XX. Israel the nation which has received the offices Of priesthood and 
prophecy on behalf of the whole human race. 

143. XXII-XXIV. The three guests of Abraham at Mamre. The one in the 
middle is the Father of the universe, the others his creative power (God) 
and his royal power (the Lord). "A vision at one time of one being, at 
another of three. A threefold image of one subject, one image of the 
living God, and others of the other two as if they were shadows irradiated 
from it." 

144. XXV. Some souls who own their being recognized by the Father to his 
beneficent power (God), and others to his governing power (the Lord). 
Abraham's guests three persons and one. "That what is seen in reality 
a threefold appearance of one subject is plain (^ rpsrH) (fiarrcurla Svyi/te t 
Ms)." 

144a. XXVIII. God the cause of good only and not of evil. 

145. XXXII. "A legitimate son is born to the wise man (Abraham) by his 
wedded wife, a beloved and only son, very beautiful in his person and 
very excellent in his disposition." 

146. XXXV. This "his only legitimate son .... The man who gives the 
only beloved son that he is possessed of, performs an action beyond all the 
powers of language." 

147. XXXVI. "The Father of the universe." Sarah feared "lest she should 
be deprived of her rejoicing (Isaac), as belonging to no created being, 
but to God alone, on which account the holy Word encouraged her and 
said, 'Be not afraid.'" 
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From "Joseph" 

148. XLIII. Joseph says to his brethren: "We have [not only our earthly 
father, but] also the uncreated, immortal, everlasting God for our Father 
.... 'for I am (and do not be astonished at my words) in the place of 
God.'" 

From "Life of Moses" 

149. Book I, Chaps. I-VI. An account of the marvelous infancy of Moses, 
"the greatest and most perfect man that ever lived." 

150. VI. "Very naturally, therefore, those associated with him and everyone 
who was acquainted with him marveled at him, being astonished as at a 
novel spectacle, and inquiring what kind of a mind it was that abode in 
his body, and that was set up in it like an image in a shrine; whether it was 
a human mind or a divine intellect, or something combined of the two." 

151. X. Moses, while speaking to the Midianite shepherds, "appeared inspired, 
and his appearance became changed, so that he looked like a prophet." 

152. XII. The flame in the bush the image of God or an angel. 

153. XXVIII. "Has he (Moses) not also enjoyed an even greater communion 
with the Father and Creator of the universe, being thought worthy of being 
called by the same appellation? For he was also called the God and 
king of the whole nation." 

154. XXIX. The pillar of cloud and fire "was perhaps an angel." 

155. L. Balaam of Israel: "Their bodies may indeed have been fashioned 
according to human means of propagation, but their souls have been brought 
forth by divine agency, wherefore they are nearly related to God." 

156. LII. Balaam's prophecy: "A man shall come out of thee hereafter who 
shall rule over many nations, and his kingdom shall increase every day 
and be raised to heaven." 

157. LVII. "He who kills even an enemy and an alien appears to be guilty 
of blood by reason of his supreme and common relation to a common 
Father." 

158. Book II, Chap. I. Moses a perfect and mediatorial priest, yet a created 
and mortal being. "The virgin graces." 

159. IV. "Propitiating the Father of the universe with holy prayers." 

160. VIII. "The same being was the Father and Creator of the world." 

161. XII. "Man being a kind of copy of the powers of God, a visible image 
of his invisible nature, a created image of an uncreated and immortal 
original." 

162. Book III, Chap. VI. "The Father and Ruler of the universe." 

163. XXV. "The Father." 

164. XXVI. "The Father of the universe." 

165. VIII. The creative power (God) and the kingly power (Lord). 

166. XIV. The high-priest superior to all men. When he enters into the 
temple to offer up the prayers and sacrifices, "all the world may enter 
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with him." The twelve stones on the breastplate, the logeum (S<Syu>j>), 
"an emblem of that reason (W-yos) which holds together and regulates 
the universe." "For it was indispensable that the man who was con- 
secrated to the Father of the world should have as a paraclete his son 
(i. e., the Logos), the being most perfect in all virtue, to procure forgiveness 
of sins, and a supply of unlimited blessings .... so that he shall be in 
a manner changed from the nature of a man into the nature of the world." 

167. XXIV. "The Father." 

168. XXVI. "The Father of the universe." 

169. XXVII. The seventh day, "destitute of any mother and devoid of all 
participation in the female generation, being born of the father alone 
without any propagation by means of seed, and being bom without any 
conception on the part of the mother .... being neither born of cor- 
ruption nor liable to corruption." 

170. XXXI. "The Father of the world who holds together heaven and earth." 

171. XXXIV. "Their Father and Creator." 

172. 173. XXXV, XXXIX. "The Father." 

174. XXXIX. Moses' "mortality putting on immortality." Changed "from 
body and mind to mind alone." 

From "The Ten Commandments" 

175. IX. "The Father of the Universe." 

176. XII. "The God and Father and Creator of the universe." Parents 
imitate God's nature and so generate the particular individual. 

177. XIV. All created things are brothers to one another, inasmuch as they 
are created, since the Father of them all is one, the Creator of the universe. 
We should not worship "our brothers," the stars. God is "in a manner 
the Father of that which he hath made." 

178. XVIII. "The Father and the Sovereign of the world." 

179. XXI. "The Father and Creator of the universe." 

180. "Seven, the virgin number which has no mother." 

181. XXII. Parenthood is "of mortal and immortal essence." Similarity of 
parents in the act of generation to God, the Father of the universe." 

182. XXIII. Parents are "evident gods" (iiupavca tkol) of their children. 

183. XXV. God the Father of the world as to men's souls or minds, which are 
copies of the everlasting idea. 

184. XXX. Six "the most generative of all numbers." 

From "Circumcision" 

185. II. Not man, but God the cause of generation. 

From "Monarchy" 

186. Book I, Chaps. II, IV. "The Father of the universe," three times. 

188. VIII. "The Father of all." 

189. Book II, Chap. V. "The soul of the high-priest in the image of God; 
this image the Word, through whom the world was made. 
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190. VI. "The man consecrated to the service of the Father of the world should 
also bring the son to the service of him who has begotten him." The 
high-priest of the Jews a mediator "on behalf of the whole race of mankind, 
and also of the different parts of nature, of the earth, of water, of air, and 
of fire." 

191. VIII, IX. The high-priest and his virgin wife. 

192. XII. The high-priest "being always ready to offer up prayers and sacrifices 

on behalf of the whole world For the law designs that he should 

be the partaker of a nature superior to that of man, inasmuch as he ap- 
proaches more nearly to that of the Deity, being, if one must say the plain 
truth, on the borders between the two, in order that men may propitiate 
God by some mediator, and that God may have some subordinate minister 
by whom he may offer and give his mercies and kindnesses to mankind." 

193. XV. The widowed or childless daughter of the high-priest returning to 
the class of virgins. 

From "Animals For Sacrifice" 

194. X. The true high-priest has no participation in sin; bears the sin of the 
nation. 

From "Those Offering Sacrifice" 

195. IX. The beneficent power (God). The punitive power (Lord). 

196. XI. "A more venerable and sacred kind of relationship. The virtuous 
are sons of God." 

From "Special Laws" 

197. I. A man's parents are "imitations of the divine power, since they have 
brought into existence people who had no existence." 

198. II. "The Creator and Father of the universe." 

199. VII. "The power of the husband exists because of his sowing the seed of 
the virtues in the soul as in a fertile field." The mind compared to a virgin. 

From "Ten Festivals" 

200. Second, I. "The seventh day which some have denominated the virgin, 
others have called the motherless, as being produced by the Father of the 
universe alone." The cohabitation of numbers. "The Father." 

201. Tenth. "All the fruits of the year are the offspring of the number seven, 
which stands in the relation of a mother." 

From "Parents" 

202. I. Parents something between human and divine. As God is to the world, 
so are parents to their children. 

203. IX. "The Father and Creator of the universe." 

From "Special Laws — Murderers" 

204. X. Sinlessness of the high-priest. 
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From "Immodesty" 

205. II. "The masculine soul is that which devotes itself to God alone, as the 
Father and Creator of the universe .... but the female soul is that 
which depends upon all the things which are created." 

206, 207. IV. "The Father and Creator of the world." "The Father." 

From "Magistrates" 

208. VI. "Creator and Father of all." 

From "Cotjrage" 

209. I. "The Creator and Father of all." Represents the Midianites as urging 
their women to yield their bodies to ensnare the Israelites, declaring that 
in this act of patriotism they will "preserve the virginity of their souls 
everlastingly." 

From "Humanity" 

210. II. Moses' "virgin hands." "Creator and Father of the universe." 

211. 212. TV, VI. "Creator and Father of the universe." 

213. XVIII. "The air, and the most holy nature of the Spirit." 

From "Repentance" 

214. I. "Never to do anything wrong is the attribute of God, and perhaps of 
a god-like man" (tStov 0eov, ri%a Si ml 6eU>v dcSprfs). 

215. II. "The true servant and suppliant equals the whole people." 

From "Rewards and Punishments" 

216. II. The sowing of seeds by the creator in the rational soul. Man a com- 
posite animal, of mortal and immortal nature. 

217. IV. "Creator and Father of the universe." 

218. V. "Father and Creator of all men and all things." 

219. VI. "A recondite allusion to Abraham and the ray of light suddenly 
beaming upon him, revealing the existence of a governor of the universe. 
Cf. 139. 

220. X. Abraham following the vision. Isaac, "a son utterly blameless, to 
whom he bound the cables of the whole race, and thus brought them to a 
safe anchorage." 

221. XX. "The virtuous man shall be the head of the human race, whether 
he be a single man or a whole people." 

From "Curses" 

222. VTI. a) "The virgin periods of seven years." b) Men are brothers 
as having one common mother, namely, Nature." ' c) The soul, when 
barren or having lost its offspring, "becomes changed in all its parts and 
becomes a pure virgin, and, having received the divine seed, it fashions 
and brings to life a new family." 

223. VIII. "Their merciful Savior, God, who bestows on the race of man his 
especial and exceedingly great gift, namely, relationship to his own Word 
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.... for even though they may be at the very extremities of the earth 
acting as slaves .... they shall all be restored to freedom at a given 
signal. 

IX. But when they have received this unexpected liberty, those scattered 
about in Greece and in the islands and over the continents .... shall 
hasten to one place .... guided by some vision more divine than is 
compatible with its being of the nature of a man, invisible to everyone else, 
but apparent only to those who are being saved, by whose intervention 
they might obtain a reconciliation with the Father." 
From "Nobility" 

224. III. Of Adam: "The Father of this man was no mortal at all, and the 
sole author of his being was God. And he, being in a manner his image 
and likeness, was condemned to change an immortal for a mortal existence." 

225. V. "The only everlasting God and the Father of all other things .... 
When therefore he (Abraham) was possessed by the deity (&rt#eut{*n»), 
he at once changed everything for the better, his eyes and his complexion 
and his size and his appearance while standing, and his motions and his 
voice; the Holy Spirit (rod ffelov itve&iiaToi), being breathed into him 
from above, took up its lodging in his soul, clothing his body with extra- 
ordinary beauty .... the most nobly related of men, aiming at making 
himself a kinsman of God." 

226. VI. Tamar, following the beam of truth, "preserved her own life free from 
all stain," and was "the beginning of nobleness to all those who came after 
her." 

From "The Virtuous Free" 

227. VII. "But the lawgiver of the Jews ventures upon even a more bold asser- 
tion, .... and so he teaches that the man who is wholly possessed with 
the love of God and who serves the living God alone is no longer man but 
God (owcA-i irepurrov dXXA fc6»), being indeed the god of men, but not 
of the parts of nature, so as to leave to the Father of the universe alone 
the attributes of being both King and God. 

228. XVI. Refers to the Greek heroes or demigods reputed to be born of a 
mixed human-divine generation, and repudiates the idea. 

From "Contemplative Life" 

229. I. As to the demigods: "How can the same man be both mortal and 
immortal, even if we leave out of the question the fact that the origin of all 
these beings is liable to reproach as being full of intemperance and youthful 
folly, which its authors endeavor with great profanity to impute to blessed 
and divine natures, as if they, being madly in love with mortal women, 
had connected themselves with them, while we know gods to be free from 
all participation in, and from all influences of, passion and completely 
happy. .... Though rational men have a near relationship to the deity." 
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230. VIII. "The seventh day pure and always virgin. The women (the 
Therapeutridae), though old, are virgins in respect of purity .... desiring 
not a mortal but an immortal offspring, which the soul that is attached to 
God is alone able to produce by itself and from itself, the Father having 
sown in it rays of light appreciable only by the intellect, by means of which 
it will be able to perceive the doctrine of wisdom." 

231. XI. "The Father and Creator of the universe." 

From "Incorruptibility of the World" 

232. IV. "Father and Creator" quoted from the Timmus of Plato. 

233. VI. "Mother Earth." 

234. VII. The mythological representations of "the womb of the earth," and 
of armed men from seed, are ridiculed. 

235. VIII. Mention of the theory of an eternal succession of births. 

237. XIV, XVI. God, Providence =the soul of the world, presiding over every- 
thing "in the opinion of the Stoics." 

From "Caius" 
No allusions. 

From "Ambassadors" 

238. I. "The Father and Sovereign of the universe." 

239. XI. Caius likens himself to one of the demigods. 

240. XII. "If virtues can make their possessors immortal, vices can make 
them mortal." 

241. XIII. Caius calls himself a god. 

242. XIV. The form of God not capable of being imitated by an inferior. 

243. XVI. The Jews taught the existence of but one God, "their Father and 
the Creator of the world." 

244. XXXVI. "The Creator and the Father of the universe." 

From "Concerning the World" 

245. I. "God the Father of everything else." 

246. II. "The Father." 

247. III. The doctrine of gradation of souls. Transmigration. The rational 
soul = the image of God, the seal of God, the everlasting word. 

248. V. "The intellect is the only portion which the Father who generated 
it has thought worthy of freedom." 

249. VI. "The godlike man who speaks thus in the Psalms." 

230. "God the Father and Creator and Governor of all things in heaven and 

earth." God the grandfather of time. 
251. VIII. "The Creator of the gods is also the Father of everything, and the 

world is a most beautiful work of his and his offspring." Quoted from the 

Timaus. 
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Fragments Quoted by Eusebius 

252. Lib. VIII, c. 13. "The Father of the universe." The second God who 
is the Word of the Other (jir Stirtpor Sedr, & tori* ticelrov \6yos)." "God the 
Father of the world The Father of all rational understanding." 

Fragments Found in John of Damascus 

253. "Man, the first-born of God and the most excellent of his creatures 

The Father of all visible things The Father of his creatures. .... 

The path which leads to the Father the Father of the universe." 

Fragments From A Monkish Ms. 

254. "The Father of the universe" "The Father and Creator of the world," 
twice. Philosophy of the soul and mind. "Creator, Father, Guide and 
Governor." "One God, the Father of the universe." 

Fragments Preserved by Antonius 

255. Ser. CIV. "A king is a kind of god (<<« Mr), being of the likeness of 
God." 

256. "In the power of his authority and rank (the king) is equal to God who 
ruleth over all things." 

From "Questions and Solutions" 
257,258. Book I, Chaps. IV, VIII. The two Adams, one of whom is the Word. 

259. VI. "The Father." 

260. XXI. Adam, the first man, born out of the earth. Eve of an intermediate 
nature. 

261. XXXVI. A bad and a good God. 

262. XLII. The gods in heaven, i. e., the stars. 

263. LI. "A desire of virtue which makes the soul immortal." 

264. LIV. "The unborn father .... 'One of us,' God conversing with his 
own virtues." 

265. LV. The Sovereign power and the disciplinary power. "Moreover, he 
was not influenced by the mediation or exhortation of any other being 
in communicating incorruptibility to man." 

266. LVII. The creative and royal Powers of God. 

267. LVIII. "'I have gotten a man from the Lord,' the Father and Creator." 

268. LXXVIII. "The divinity the cause only of the good and not of all things." 

269. XCII. The giants born of the angels and women. "Sometimes Moses 

calls the angels sons of God, and at other times calls men who are very 
excellent and endowed with great virtue, the sons of God." 

270. XCIII. "That heavenly being, man, who is a mixture compounded of 
soul and body, from the very hour of his birth to his death, is the slave 
of the body." 

271. XCIX. "The Father of the universe The way of the Father." 

272. Book II, Chap. X. "No man is the inheritor of the divine substance except 
him who is endowed with virtue." 
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273. XII. "A virgin number (seven) free from all admixture. Neither does 

it generate anything nor is it generated The unit uncreated and 

unbegotten, etc." 

274. XIII. "The authority of the Father .... Their faith in the Parent 
of the world." 

275. XV. "By the grace of the Father we desire to throw away and wash off 
all sensible and corporeal qualities." 

276. XVII. Adam created out of the earth in the spring. Noah a second Adam. 

277. XXV. "And on this accountwe must render thanks to the merciful Father 
because he (Noah) received his consort and colleague (the ark, his body) 
no longer as one endowed with superior power, but to be subordinated 
to his own power." 

278. XXXIV. "It was necessary that there should be some Creator ahd Parent 
acting like a governor and director." XLIII. "We admire the Father 
on account of his exceeding kindness." 

279. LI. Beneficent virtue, God; the kingly attribute, Lord. 

280. LEV. "The Father is kind and merciful." 

281. LVI. The incorporeal Adam. Noah, the second Adam, beginning the 
race anew. 

282. LIX. "The rational part of man is the substance of the divine spirit." 

283. LX. "All we men are brothers .... for we have received a lot as being 
children of one and the same mother, rational nature." 

284. LXII. "Why is it that he speaks of some other god, saying that he made 
man after the image of God, and not after the image of himself? Answer: 
No mortal thing could have been formed on the similitude of the supreme 
Father of the universe, but only after the pattern of the second deity, who 
is the Word of the supreme Being. It is befitting that the rational soul 
of man should bear before it the divine Word; since in his first Word God 
is superior to the most rational nature possible. But he who is superior 
to the Word holds his rank in a better and most singular pre-eminence, 
and how could the creature possibly exhibit a likeness of Him in Himself. 
.... His Word of which the human mind is the similitude and form." 

285. Book III, Chap. I. "The Father of the universe." 

286. IX. Inspiration: "But the class of prophets loves to be subject to such 
influences, for when it is divining and when the intellect is inspired with 
divine things, it no longer exists in itself, since it receives the divine spirit 
within and permits it to dwell with itself." 

287. X. "For while the soul of the wise man descending from above, from 
the sky, comes down upon and enters a mortal and is sown in the field of 
his body, it is truly sojourning in a land which is not its own. At death 
the mind is released from its mischievous colleague .... the body .... 
'Thou shalt go to thy fathers in a good old age' appears to intend to indicate 
the incorporeal substances and inhabiters of the divine world whom in other 
passages he is accustomed to call angels." 
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288. XVIII. "Why is it that Sarah, the wife of Abraham, bore him no children ? 
Answer: The mother of opinion is here spoken of as barren; in the first 
place, in order that the son of generation might appear more wonderful 
as being born by a miracle; in the second place, that his conception and 
nativity might appear to be not more owing to the marriage of the man 
than to divine providence. For it is not due to the faculty of conception 
that a barren woman should bear a son, but rather to the operation of a 
divine power. This is the literal meaning of the statement, but if we look 
at its inward sense," etc. 

289 XXXIV. Hagar looking upon the angel at the well as God. "But may 
we not suppose that she mistakenly looked upon the angel as God, looking 
upon the second as the first, that is, upon the Word as God ?" 

290. XXXV. "It is with perfect correctness that she says that the angel appeared 
before the well as God." 

291. "Therefore he designs to show that the man who is conspicuous in virtue 
is both a citizen of the world and equal in dignity to the whole world." 

292. XL. "Such conduct is pleasing to the Father .... The whole treaty 
of God is the incorporeal Word, which is the form and measure of the 
universe according to which this world was made." 

293. "The benefits which the Father bestowed upon the wise man." 

297. XLIII. "The mind is the familiar and natural father of the uttered word." 

295. XLIV. "The wise man has no seed or fruit in himself .... but from the 
great Cause himself." 

296. XLV. "The real country of the soul is the air and heaven; the earth and 
the body in which it is said to sojourn is only a colony .... therefore 
the Father gives it (the soul) authority over the earth and the body." 

297. XL VIII. "The true Father of the universe .... The one true and 
genuine Father of all." 

298. LIV. "From the time that the soul acquires a share of the divine nature 
it begins to conceive and bring forth varieties of nations, i. e., of all other 
holy and sacred persons." 

299. LVI. A man one hundred and a woman ninety years of age. "It is 
clearly seen that is only the power and grace of God." 

300. LX. "It is said with great propriety that his mother shall bring forth 
Isaac in the succeeding year, since. the birth does not belong to the present 
time, but to another great and holy time; and that which is divine rejoices 
in abundance and is by no means like the nations of this world." 
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